











" 1,,.and down the long
beam...' Hold hard:
not THAT beam!"

Below Ystrad Efl
(Strata Florida)
Abbey, Dyfed

FOREWORD

Only one reader of Pendragon Vol XVITI No 1--a lady--was astute enough to take
seriously my promise at the end of "Einstein's Avalon" to deal with the Grail
Effect in the Study of Plate Tectonics. Thank you madam. Get out the sackcloth
and ashes, you Philistines! If the Grail came to Camelot it COULD have caused
earthquakes. Now read on ...
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"And down the long beam stole the Holy Grail
All over covered with a luminous cloud,
And none might see who bare it, and it passed..."

Tennyson: The Idylls of the King

Few Britons can resist the allure of our land's spellbinding past,
where the thread of history blends into the tapestry of legend.
Some legends especially catch the eye; bright motifs against the
background weave. Painters and poets have succumbed to their
other-world charm; priests have disguised the Pagan warp and weft
with an embroidery of Christian symbolism.

The ages pass but the legends remain--haunting presences in the
mansions of the mind. By far the most evocative theme is the Quest
of the Holy Grail.

Sebastian Evans, in his translation of the anonymous 13th century
Grail saga, Perlesvaus, tells of "a secret written in cipher ...
things seen as types and symbols of things unseen." Such phrases
tease the imagination. We are borne back on a flood-tide of en-
chantment into an age of myth and mystery, where "the echo of
ghostly trumpets mingled with the thin clash of legendary steel"
(Lewis Spence); where dragons barred the forest paths and right
defeated might.

What was the Grail? King Arthur himself saw it "in five several
manners that none ought to tell." Let us try to bring its shim-
mering outline into sharper focus.

Arthur witnessed all the changes in the Grail, "the last whereof
was the change into a chalice." Malory, whose epic Le Morte d'Ar-
thur was one of the first books to be printed in England by Cax-
ton, talks of the Grail providing "such meats and drinks as he"
(each knight) "best loved in this world." Additionally, all those
present saw each other as "fairer than ever they saw afore."

Grail may be derived from cratella-~-a small bowl, stressing its
suitability for drinks. For meats it might come from graal or
gradale--a flat dish. Yet another source-word is gre, meaning
pleasure or accord. Such a Grail might well improve everyone's
appearance in the eyes of his fellows--a .psychological effect
probably beyond the most versatile cup or platter. Three names :
three diverse uses.

From other passages and other authors we learn that the Grail is
an agent for healing the sick. It produces visions like a clair-
voyant's crystal ball. It is the vessel of Redemption: the Cruci-
fixion is enacted within it.

It also has the ability to blast into insensibility any unworthy--
albeit sincere--person who gets too near it--which is what hap-
pened to Lancelot. One sees a parallel to the fate of Uzzah when
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he touched the Ark of the Covenant (2 Sam 6:7).

To some medieval romanticists the Grail was the Cup of the Last
Supper; others believe it received the blood and sweat of Jesus
on.the Cross and was subsequently brought to Britain by Joseph of
Arimathea who hid it at Glastonbury.

Mystics see the Grail as a jewel struck from Luci

i cifer's crown b
St M}chael when the "fallen angel" plunged to earth. This jewe{
a s::nlng ruby, fell into "the dark seas of the empty, fOleeSS,
ear ++. there to be fashioned by the sea-folk int d
cup?--the Chalice of Christ. : e @ wondrous

The vessel's diversity doesn't end even there. In King Arthur's
Ava}on Geoffrey Ashe tells us that certain poets identified the
Grail with the Virgin Mary. It was also conceived as "the source
9f a stream of visionary enlightenment..." Yet another author-
ity, Hans Liebstoeckl, asserts: "Jesus Himself is the Grail."

§o, despite our efforts to identify it, the Holy Grail remains
1nscrut§ble. Into whatever untrodden highways and byways we are
led-by its unearthly light there seems--to quote Geoffrey Ashe
again--"a profounder magic that still escapes us."

In Arthur's days knights errant sought the holy vessel to dis-
cover its meaning and purpose; to ask the magic question which
wogld unleash its potent power: "Whom does the Grail serve?"
Fallure t9 §sk this question condemned mankind to a further spell
in the spiritual and material Waste Land--as Gawain and Percival
found to their discomfiture.

g:e GEail, however, was not originally a Christian vessel at all
€ characteristics ascribed to it are similar to th )
Pagan cauldrons. ose of early

The Dagda--the Celtic "good god"--owned a cauldron which supplied
"al} manner of meats and drinks". That of the nature-~goddess
Ceridwen brewed "three blessed drops", the drinking of which con-
ferred grace and inspiration; while the deity Bran possessed yet
another Cauldron capable of restoring the dead to life,

Was the Christian Grail, then, just a Pagan vessel in‘disguise’
w§ appear to have lost it in a labyrinth of tangled interpreta;
thvS: An entity so evasive, so equivocal, can only be a myth--a
fugitive symbol in the "Racial Unconscious”. Myths delight but
delude. They play no part in our real world of missiles and mort-
gages. We are the children of Urizen. We are the apostles of
eason.

We are also wrong.

Not long ago the §uggestion that myths might have physical poten-
cy would have 1nYlted ostracism from sane society. The new atmos-
phere of uncertainty in science, however, discourages hasty
judgements.

Wa§ the Grail non-physical? Matter too is non-physical. "Atoms,"
said NoPel Prizewinner Werner Heisenberg, "are not things." Dié

the G?all appear and disappear at will? Yes, and so can matter.

"Particles," says Prof Fritjof Capra, "can come into being spon-
téneously out of the void and vanish again into the void." "The

field, " said Einstein, "is the only reality." Nobel Prizewinner
Cyril Hinshelwood, in fact, calls particles "manifestations."
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It may be objected that matter-particles, however unreal individ-
ually, do, in aggregate, build up into tangible objects--unlike
the Grail; the "phantom of a cup that comes and goes." Just as in
Tennyson, however, Percivale debated the Grail's substantiality
with the monk Ambrosius, so we can debate matter's substantiality.
How real is "real"?

The "new physics" teaches us that the truth we observe depends
largely upon our viewpoints and beliefs. Consciousness is now be-
lieved to lie at the heart of matter~-the "hidden variable" which
triggers probabilities into actualities. Blake, perhaps, anticip-
ated Einstein's Theory of Relativity and Max Planck's Quantum
Theory when he said: "Everything possible to be believed is an
image of truth." :

In 1972 René Thom, a French mathematician, proposed what he called
"catastrophe theory". At certain threshold levels in both nature
and human society, cumulative small changes give rise to sudden
transitions into other states of being. The last raindrop bursts
the dam.

Now many parapsychologists consider that in conditions of emotion-
al instability an abnormal form of PHYSICAL energy may be un- .-
leashed--hence poltergeists. A quantum threshold has been reached
and breached. In a highly charged emotional climate like that at
Camelot--unstable because of the atmosphere of mystical expect-
ancy inspired by Pentecost--the immense occult energies of the
Grail could breach the mind/matter interface with shattering
effects; causing, perhaps, "a cracking and a riving of the roofs."

PS for pedants: Yes. This energy influx could possibly have caused the crack-
ing and the riving by vibrating the earth's tectonic plates at a Richter mag-
nitude of §.7. The destabilising effect of unsuspected energies on subterran-
ean equilibrium was discussed by Dr John Gribbin and Prof Stephen Plagemann in
their book The Jupiter Effect.

PPS: No, madam, earthquakes are NOT caused by the strugglings of the entombed
Norse god Loki as the snake venom drips on his head. Seismologists have finally
abandoned this theory since learning that Loki was killed by Heimdal at Rag-
norak. .. ’

The existence of such occult energies might be denied by the
mechanistically minded, with their sacrosanct "four known forces
of nature", but the EPR paradox in physics and the blood flocula-
tion-index "lead-time" in the Takata reaction do suggest faster-
than-light interactions and, therefore, non-physical forces.
Recent experiments with the EPR effect conducted by Prof Alain
Aspect of Paris lend great weight to the anti-mechanist argument.

Now biologist Dr Lyall Watson discusses in his book, Lifetide,

the power of a thought-consensus to materialize the immaterial.
Which inspires the question: could the Grail once have been "real"
brought across the "catastrophe threshold" between myth and mater-
iality by the consensual energy of primitive beliefs? It seems
theoretically possible. (Leading philosopher, Sir Karl Pgpper,
proposes a separate world where all ideas and legends, true or
false, have an independent reality.} Such consensual energy

could, for example, invoke UFOs, which Carl Jung felt might have
an objective existence as "projections from the racial unconscious
mind."

This last phrase reminds one of the now well-known theories of Dr



Rupert Sheldrake, the Cambridge biologist. Faced with the unlike-
lihood of physical mechanisms being able to cause generic diver-
sity, Sheldrake suggested form-creating fields which exist out-
si@e space and time; ghostly projections from bygone matter which
by "morphic resonance", shape matter's future. Such fields, he ’
believes, also store thoughts and memories when they have reached
a certain degree of intensity (catastrophe theory again!) and
could influence minds yet to come.

L;t'us now collate all these diverse items and see what they im-
ply! :
1. Critical thresholds occur everywhere in nature.
2. Consciousness is creative.
3+..Invisible fields exist, affected by mind and controlling
matter.
4. "Manifestation" is no longer a dirty word.

A consensus of positive belief, then, could energise the form-
creating fields of Rupert Sheldrake until they reach a flash-point
at which myths materialize. "A firm and strong belief," said Cor-
nelius Agrippa, the 16th century magician, "doth work wonderful
things."

Our theory receives additional corroboration from Jung, who be-
lieved in "archetypes"--universal symbols which stem from unseen .
realms of the collective unconscious (the world soul) and influ-
ence men's minds. .

Now there is no operation known to science where one element may
affect another without being, in its turn;, affected by it. (Hence
the observational difficulties in atomic research which give rise
to Heisenberg's Uncertainty Principle). This suggests that if a
clairvoyantly-given symbol can influence people's thinking, so a
consensus of belief in that symbol might, by feedback, increase
its power. Itzhak Bentov corroborates this in Stalking the Wild
Pendulum, a book on the implications of the new physics written
in consultation with physicists at Stanford and elsewhere.

The process of interaction snowballs until the threshold is
breached. Materialization may then occur. As Dr Lyall Watson con-
jectures: "Reality is actually created by the mind ... we can '
change it simply by changing our minds."

This is strong stuff and not easy to accept. It seems to defy
commonsense--yet it is the message apparently given us by the
quantum theory--the most powerful tool science possesses.

We have discussed the past, but what of the present? Modern con-
ditions may well suit the manifestation of myths--precisely be-
cause of the changed outlook of science. Scientists are now find-
ing it difficult to avoid acknowledging the influence of the mind
in “collapsing the probability waveform" into actuality. If it is
objected that the subatomic eccentricity of quantum physics does
not apply in the large-scale world of everyday life, then one
needs only refer to Bell's Theorem which, according to Prof Henry
Stapp, “puts the dilemma posed by quantum phenomena clearly into
the realm of macrocosmic phenomena ... Our ordinary ideas about
the world are somehow profoundly deficient."

Can the Grail, then, return in our times? The answer--at least
tentatively--is yes.

A word of warning, however, Symbols are nothing more than shadows
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of a sublime truth beyond our capacity to understand or our lang-
uage to describe. By "morphic resonance" (the Law of Sympathy)
they can attract the truth. Symbols serve as a focal point for
the creative imagination which, by consensus, can invoke the
formative powers of the universe.

Bligh Bond, excavator of the Abbey at Glastonbury, traditional
home of the Grail, puts its clearly in his book The Company of
Avalon: "The central mystery is ... the Holy Grail., Its symbol is
the Cup, or Chalice, and men have been prone, in their ignorance
and folly, to idolise the actual vessel which was never more than
the symbol of a deep truth..."

Physicist Dr Evan Harris Walker postulates great conscious enti-
ties responsible for controlling the universe. They would hardly
endorse man's herculean efforts to destroy himself and it. The
clairvoyant sighting of the Grail-symbol would be a token of their
benign presence and concern. Every focussed individual thought
adds to the consensus that could bring the Grail's powers to
earth. Its light could shine again in the halls of men.

In what form might it appear? "As the new symbols become visible,"
says premier mythologist Joseph Campbell in The Hero with a Thou-
sand Faces, "they will not be identical in the various parts of
the Globe ... through various symbols the same redemption is re-
vealed."

Because of its deep roots in our magical past, however, in Brit-
ain the Chalice would seem most appropriate. By invoking it in
meditation we may invoke the redemptive virtue of the Life Essence
which is itself beyond description or visualisation.

The Grail links us with a higher plane--Prof David Bohm's world

of "wholeness" which sustains the fragmented universe of our phy-
sical awareness. It is, in Ashe's words: "a medium through which
the senses could apprehend a deeper reality." It can bring HARMONY
--to counter the disruptive war-archetype which has been attract-
ed and energised by hawkish mentalities in all countries. It can
make our spiritual Waste Land blossom. .

The question was asked in Arthurian times; "Whom does the Grail
serve?" Fifteen hundred years later the answer may surely be:
"The Grail serves mankind."

Given the formative forces of the mind implied by quantum physics
the quest could still succeed--but not, as Wolfram von Eschenbach
appreciated, with weapons in the hand. The Cup may not NECESSARI-
LY have a physical counterpart--though, with Bell's Theorem and

Lyall Watson's notions, we might be unwise to rule even this out.

So we can try--as the knights of our legendary past did--to
achieve the Holy Grail, but perhaps by creative and concentrated
THOUGHT rather than by physical action. NOW might be a good time
to start trying...

BOOKS
Moyra Caldecott The Tower and the Emerald (Arrow Books £2.50): a novel of

“Britain in the Dark Ages, inspired by the legend of Lucifer's lost emerald and

the Tree of Life (from "Mysteries", 9/11 Monmouth St, London WC2H 9DA). Also
A J Young The Swords of the Britons: a "military strategic study of Arthur"
(from the author, Meadow Hill, Bamford, Sheffield 930 2BE; £9.00 incl p & p).
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The Magic Cauldron David Pykitt

The original magic cauldron is disclosed to have been the Stone
Bowl of the Chaldean serpent-worshippers, who so violently
opposed the establishment of the higher civilisation of sun-
worshippers and their uplifting reformation of mankind under their
king Dur, the founder-king of Sumeria who reigned over Cappadocia
and Mesopotamia from 3378 to 3349 BC.

Dur, in a punitive expedition against.the raiding Chaldeans, cap-
tured from the city of Khamazi (Kar-Kamish or Gar-Gamish: the Fort
of Gamish, now identified as Carchemish on the Upper Euphrates)
the magical Stone Bowl or Cauldron which was the central fetish

of the serpent-worshipping cult and their most treasured possess-
ion. King Dur consecrated this "life-giving" stone bowl as a
sacred vessel of his own sun-cult.

The sacred trophy stone Bowl of Dur, the first Sumerian king, was
inscribed and dedicated to Dur by his great-grandson King Udu of
Kish City, the fourth imperial king of the First Sumerian Dynasty
who reigned from 3247 to 3242 BC. King Udu deposited the last
fragment. of “the stone bowl in the chief place of honour beneath
the foundations of Nippur, the oldest sun-temple in Mesopotamia
on the old channel of the Euphrates south-west of Babylon. When
the fragment of the stone bowl was unearthed at the beginning of
this century, it was disclosed as the actual material of the
famous war trophy captured from the Chaldeans at the Well of Urd
by King Dur.

The Chaldeans cast a replica of the stone bowl in bronze and it
became a special utensil for divination of the serpent-worship-
ping matriarchists of Van, Asia Minor and Chaldea. The original
chief centre of dispersion of the main horde of the serpent-wor-
shipping matriarchists was the shore of the inland sea or great
salt-water Lake of Van (Van Golu) in eastern Turkey, lying sixty-
five miles south~west of Mount Ararat at 5400 feet above sea-
level. Van is the capital city of the province of the same name.
The modern city is on the eastern shore of Lake Van at a height of
5640 feet south-east of Erzurum. The focus of interest in the
province is the lake itself, overlooked on the north side by two
extinct volcanoes. Vanand was the Greco-Roman name for the dis-
trict between Van and the Upper Halys at Swas. Vanota was ‘at. the
crossing of the Halys near Caesareia on the border of Galatia.
This part of eastern Asia Minor was a centre of the matriarchist

cult of the Mother-Goddess and her priestesses down to the Greco-

Roman occupation.

The Van hordes of hunters spread westwards from the Lake Van
region of Asia Minor into Europe and up the Danube valley to Ger-
many and Finland, and westwards to Vannes, the port of the Veneti
in the province of Armorica, Gaul, The migration of the Vans was
westward.from Lake Van, through Asia Minor to the Dardenelles and
Bosphorus, and then across Europe to Britain. The line of Van in-
fluence extended along the upper Euphrates to the Halys Valley of
Cappadocia to Galatia, and along the Vanda Hills to Phrygia and
the old Phrygian Hellespont and Bosphorus, and across those
straits along the Danube to Vienna and Austrian Galicia to Fin-
land and the southern shores of the Baltic, and westwards to
Iberia and Iberian Galicia and Gaul, and thence to the British
Isles.
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"Two score days before the Flood (c 2900 BC), came Ceasair into Erin
(Ireland). Ceasair, daughter of Bheata, was the first woman Van who
came to the Island of Banbha (Erin) before the Flood."

(Geoffrey Keating, History of Ireland, 48-50)

The first traditional migration of Vans into Erin is signific-
antly stated in the Irish Scot records to have been led by a
woman, Ceasair. The tradition of a woman ‘leader appears to afford
the clue to the matrilinear custom (or parentage and succession
through the mother and not through the father), which Mother-
right, according to the Irish and Pictish chronicles, prevailed
in early Erin. The custom is admittedly a vestige of the primi-
tive matriarchy, or rule by mother, which was, according to lead-
ing authorities, the earliest stage of the family in primitive
society. This tradition, therefore, that the first immigrants to
Ireland were led by a woman, is in agreement with what leading
anthropologists have elicited in regard to primitive society.

Ceasair, the first matriarch of Erin, was the high-priestess of
the sacred Magic Cauldron which she had brought with her from the
Lake Van region. She is reported to have landed with her horde at
Dunn-m-Barc or “The Fort of the Barks or {(Skin) Boats®, now Duna-
mark in Bantry Bay on the south-west coast of Erin. The name
Bantry Bay means "Bay of the Shore of the Bans". Ceasair natural-
ly named the island "“"Banbha"--the Good Ban Land, as she now con-
sidered herself safe from hostile pressures. The Magic Cauldron,
the sacred fetish of the Van matriarchist serpent-worshipping
cult, became known as the Coirean Dagdha or "Churn of Fire" of
the Irish Celts.

According to Celtic tradition, the Cauldron of Abundance, having
the character of a talisman of abundance and rejuvenation, was the
Cauldron of Dagda which came to Ireland with the Tuatha de Dan-
ann, a race of necromancers from Asia Minor. This tribe, whilst
sojourning in Asia Minor, were at war with the Syrians; and were
enabled to triumph through the aid of the magic-cauldron, as it
possessed the power of resuscitating those who fell in battle by
animating their corpses with demons, so that the Syrians found
with dismay that those whom they had slain met them in battle next
day as vigorous as ever. In this difficulty, the Syrians had re-
course to the advice of their priests, who told them to drive a
stake of mountain ash through the bodies of those they slew, and
that, if they had been animated by demons, they would instantly
turn into worms. This course was followed, and the Tuatha de
Danann were compelled to quit that country. The early traditions
of the Celts thus confirm the account of the migration of the
matriarchist Vans from Asia Minor to Ireland.

The power exercised in Britain by the family of Bran Fendigaid
(the Blessed) through the influence of the magic cauldron bears a
strong resemblance to that possessed by the Tuatha de Danann. It
had the power of resuscitating slain men overnight and Bran
brought it out of a lake in Ireland, but was later to return it as
part of his sister Branwen's dowry for her marriage to Matholwch,
king of Ireland.

Vannes was the capital of the Veneti of the province of Armorica
in Gaul who gave Julius Caesar so much trouble and who were trib-
utaries or allies of the Britons. Their capital is significantly
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the site of vast prehistoric dolmens and menhirs, a class of
funereal monument which was prevalent amongst the later Vans and
their descendants in the British Isles under the rule of the
Britons.

Gwynedd in north Wales was formerly known as Venedotia after the
tribe of the Venedotae, who like the Picts were of Van origin.
Math ap Mathonwy, Lord of Gwynedd, was named as the druid wizard
of the Tuatha de Danann and held court at Caer Dathyl in Arfon.

The famous Van Lake of Llyn-y-Fan Fach, a -small lake at the foot
of Bannau Sir Gaer near Llanddeusant, Carmarthen Fans, Dyfed, was
until this century a place of popular pilgrimage for the Welsh,
and significantly it was sacred to the Lady of the Lake, presum-
ably a deified Van matriarchal high-priestess of the sacred

Magic Cauldron.
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British Edda 1930): the trad-
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e seals.

the Carly Grail Legends  Sid Birchby

For once, here is an article about the Grail which does not
attempt to draw a conclusion. It seems worth while to look in
some detail at the earliest literary sources of the legend, which
is in the last analysis essentially a literary construct, and
possibly to glimpse something of the times in which it arose. In-
evitably, the footnotes tend to overwhelm the body of the article
but the alternative of trying to build them in would, I suggest,
have destroyed what little coherence it possesses.a

The earliest surviving Grail story is that of Chrétien de Troyes:
Perceval or Conte du Graal and was:written at the instigation of
Count Philip of Flanders, at whose court Chrétien passed his last
years, and from whom he had the material. He died ca 1185, leav-
ing the story unfinished. Background: Troyes, a city on the Seine
with a magnificent cathedral, is the former capital of Champagne.

The fact that Count Philip supplied Chretien's material implies
the prior existence of Grail legends in Flanders. For their Brit-
ish equivalents, a good modern source-book is St Joseph of Arima-
thea at Glastonbury by L S Lewis, vicar of Glastonbury (died ca
1955) which refers to various books now lost but mentioned by
later writers.b Possibly some of the books never existed or were
monkish inventions, such as the book of ancient British legends
allegedly seen by Geoffrey of Monmouth--although there is now less
doubt about his book than formerly. However, one book in particu-
lar is well-attested, being quoted by such later writers as John
of Glastonbury ca 1400 and John Capgrave ca 1464. This is The
Acts of the Tllustrious King Arthur attributed to Gildas Badonic-
us (516-570).1 '

The Acts (says Lewis, 99) is also mentioned in the margin of the
Cambridge Ms of William of Malmesbury's De Antiquitate Glastoniae
ca 1135. In a very old hand, as if the writer had Gildas at his
side, there is written: . .
The book of "The Acts of the Illustrious King Arthur" testifies that in the
quest of a certain Knight called Lancelot of the Lake made by the Companions
of the Round Table (viz, where a certain hermit revealed to Waleran? the
mystery of a certain that changed its taste and colour frequently) which
miracle should not cease until there should come a great lion, which also
should have his neck bound with great chains; that Joseph of Arimathea a
noble decurio with his son called Joseph and several others came into Greater
Britain which is now called England, and there finished his life.€

The Acts also says (Lewis, 95) that
In the search for a vessel which they there call the Holy Grail it is related
almost in the beginning, where Galaat, a white knight, shows to his son
Lancelot the mystery of a certain wonderful shield, which he committed him
to carry, which no one else without great damage could carry even for one day.

Another source (Lewis, 94) is Historia de Rebus Britannicis by
Maelgwyn/Melchinus of Avalon "who was before Meriin", written ca
540. Although the book is now lost, the antiquary John Leland saw
it in the library of Glastonbury Abbey in 1534, shortly before the
Dissolution, and those earlier writers John of Glastonbury and
John Capgrave, mentioned above, quote from it in surviving Mss,
saying that Joseph is buried on the Isle of Avalon with two white
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THE CHANGELESSIMAGE  John Matthey

CONTEMPORARY THEORIES OF THE GRAIL

There is a famous passage in the Perlesvaus which describes hoy
the Grail underwent five mysterious changes which "ought not tqg
be spoken of".l This injunction has not prevented many intrepid
writers from putting forward new and intriguing theories concer
ing the form, locale or meaning of the Grail. Whether or not it
possesses one shape or function-~-which seems unlikely--there ar
certain immutable laws governing such objects which make it vir
tually impossible to say either where they originate, or, for

that matter, why they exist at all. The Grail has exerted a per
ennial fascination over the minds and hearts of so many people

that we should not be surprised if this has resulted in a wide
variety of theories. Indeed this began as long ago as the Middl
Ages, when the Grail was already seen variously as Cup, Stone,

Dish, Ark or Jewel. This vagueness has been seen as something o
a challenge by investigators ever since, and in recent times th
number of theories relating to the grail have steadily increase

One of the most recent is that put forward by Noel Currer-Brigg
who suggests that the real identity of the Grail resides in the
Shroud of Turin--or more specifically the Mandylion, a mysterio
wonder-working object which passed through Templar hands during
the Crusades and subsequently vanished--reappearing, it has bee
suggested,3 at Turin, where it was identified with the Shroud o
Christ. :

Mr Currer-Briggs makes a convincing case for the movements of tl
Mandylion from place to place, and if he is right he may well
have laid the mystery of the Templar "Head" to rest once and fo
all. But is the Mandylion the Grail? I think not, although I am
willing to allow it to have had a part in the complex stream of
influences which helped establish the imagery of the Grail.

More challenging and certainly less easy to evaluate is Michael
Beckett's theory4 which follows a complicated web of clues, finc
the Grail to be mathematical formulae, closely bound up with the
structure of the Pyramid of Giza and the geomantic layout of
various sacred sites in Britain. There is much of an interesting
nature in Beckett's theory, but I suspect that it leads us furtt
er away from an understanding of the Grail.

The same may be said of what is probably the most notorious of
the recent theories--that advanced in the best-selling book The
Holy Blood & the Holy Grail.5 The authors' contention that the
Grail represents a blood-line rather than an actual object has
been the cause of much argument since the book appeared. It has,
indeed, probably done more to make the Grail a household word
than any other publication since the Middle Ages; but it makes
what I can only see as a serious error in taking what has "always
been regarded as a spiritual .object into the political arena. To
suggest that the Grail was "invented" purely as a way of writing
“about the lost dynasty of the French nation seems somehow ludi-
crous--and the basis of the argument, which turns upon a scribal
error which translated the words San Greal (Holy Grail) into
Sang Reale (Holy Blood), is rather overworked.

The significance of the Royal Bloodline, or more precisely of th
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sacred blood of Kingship does, it seems to me, bear more fruit,
as another writer has already indicated.

The fact that these--and other theories which point to the Grail's
alchemical,7 Qabalistic or Hermetic® origins, or to its pagan an-
cestry9--all fail, to one degree or another, to isolate the myst-
ery, seems only to indicate the real nature of the object, which
is in essence changeless rather than changing.

The Grail is indeed capable of being all these things and more,
but its actuality lies elsewhere, in the potency of the symbol
and the effect it has upon those who go in search of it. After
all, why seek the Grail at all--especially if its existence is so
tenuous? : .

The answer, and it is a personal one, seems to stem from a uni-
versal desire to make contact with the infinite, the otherworldly
and the divine. The food which the Grail offers to the knights
gathered at the Round Table in Camelot is spiritual food, designed
to assuage the hunger felt by many people today. In looking for
the true meaning of the Grail, it is to this area of our conscious-
ness that we should look--not to the treasure-seekers, the ley-
hunters, or those who are filled with wild surmise. The theories
are endlesssly fascinating, and I for one will continue to read
them--but I very much doubt if they will prove more than red her-
rings in the Quest. That is best accomplished by turning inwards
rather than outwards, where the true country of the Grail is to be

"found.10"

© John Matthews, September 1985
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The Grail Question Chris Lovegy

§pecialists use the term "question" to designate a problem ar
in their chosen field, such as the historian's "Irish questio
or the scholar's "Homeric question". The more usual meaning o
course is a simple statement of inquiry such as "What is your
name?” The title of this article is déliberately ambiguous s
to examine briefly not only some of the vexed arguments regar
the identity of the grail of medieval literature but also the
possible answer to the most important single inquiry found in
grail stories, "Whom does the grail serve?"

While in India in 1938 the psychologist C G Jung was visited ,
a vivid dream.! In this dream he and some associates were on
island "presumably sSituated not far off the coast of southern
England." It was about twenty miles long from north to south
narrow. The visitors were standing in the courtyard of a caséW
sited on the southern coast, and here a German professor was i
turing about "the relationship of the British to the French
sources of the Grail story." .

Jung was aware, as the professor was not, that this was the c:
of the Grail and that this same evening there was to be a "cel
bration of the Grail" there. Behind the group was a tower; thr
its gate a wide stone staircase led upwards to a columned hall
illuminated by candlelight. The professor was blind to the sit
tion. Jung then tried in vain to draw his attention to a wroug
iron trelliswork, imitating a grapevine, with tiny iron houses
and, no bigger than a mouse, a scurrying iron gnome with a hoo

At this point there was a break in the dream sequence. Jung an
his associates were now outside the castle, in a barren landsc
or wasteland; the Grail had not yet arrived for the evening ce
bration, and had to be fetched from a solitary "small, uninhab
ed house" in the northern part of the island, so Jung and half
dozen companions set off. After some hours the narrowest part

the island was reached, and here it was discovered that the se
separated them from the northern part by a hundred yards or so
It was now night and, when his exhausted colleagues fell aslee
gungldetermined to strip and to swim the channel to fetch the

rail.

At this crucial point he awoke. He realised that this astonish
dream had great significance, and he interpreted his dreamquest
as a symbol for the goals he was pursuing in psychology back ii
the West. He was well aware of the other levels of meaning, hoy
ever, although he does not comment on, for example, why he fail
to reach the Grail tabernacle (from the Latin for "little house
or the parallels between his colleagues' actions and Gawain's:
falling asleep at the Grail Castle (like the disciples before
Christ's Passion).

The main reason Jung never examined the grail question in deptt
in print was that his wife Emma had been working on the subject
from about 1935 up to her death in 1955.2 Out of deference to h
he made only passing references to the meaning of the Grail in
his writings. Nevertheless he was very well aware (as his dreanm
indicates to us) that the Grail had been of importance to the

Western collective unconscious for close on eight hundred years
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ever since Chrétien de Troyes' Perceval of about 1180.3 And not
just the unconscious either. As the Grail romances proliferated,
it became clear that one of the main obsessions was to be the
nature of the grail itself. In a Christian age the supernatural
object was very soon associated with the Passion of Christ, and
not merely in a symbolic way. Chrétien's grail carries a wafer
of eucharistic bread (as a paten does in the mass) but other
authors identified it as the actual Cup of the Last Supper, and
by a bizarre extention, the receptacle of Christ's blood at the
Crucifixion. In this way it brought together the two elements,
wine and blood, which formed part of the central mystery of the
liturgy of the Mass.

As far as we know, it was Robert de Borron who, about 1190, intro-
duced this concept into Grail literature in his Joseph of Arima-
thea, and, with one or two exceptions (notably Wolfram von Esch-
enbach's Parzival), :this theme is subsequently mostly repeated or
elaborated. From there it was perhaps inevitable that, contrary
to the accounts in the romances, claims began to be made regard-
ing the final resting-place of the grail-as-Last Supper vessel.4

GENOA was certainly by the 16th century claiming Holy Grail
status for its sacro catino or holy dish. Brought to Genoa in
1147 after being plundered by Crusaders from Caesarea in 1101,
experts suggest that this Roman moulded glass dish might date
from as early as the first century AD. This effectively cuts out
any notions that it is also a present to Solomon from the Queen
of Sheba.5

But if Genoa's Cathedral of San Lorenzo has the grail, or the
eucharistic dish of the Last Supper, what about the claim of the
cathedral of the Assumption of the Virgin in VALENCIA in Spain?
There it is speculated that St Peter carried the grail (this time
a cup) to Rome, where it was used by the popes till the time of
Sixtus IT. Tradition says that in 258 St Lawrence sent it to his
birthplace, Huesca in Spain, during the persecution of the Emper-
or Valerian, and that in 713, at the time of the Moorish invasion,
it was transfered to the monastery of San Juan de la Pena. There
is evidence that it was there in the thirteenth century, which
leads John Harvey to declare that "it seems likely enough that
during its sojourn in the mountain fastness of San Juan de la
Pena its fame gave rise to the grail legends of the Middle Ages."
King Martin of Aragon had it in his possession in Saragossa in
1399, and it was finally given to the Cathedral of the Virgin in
Valencia in 1437 where it now rests in the former chapter house,
now the Chapel of the Holy Grail. The santo grial or sacro caliz
is variously described as oriental agate, veined chalcedony or
red cornelian (all forms of quartz) and measures 10 cms in dia-
meter and 7 cms in height. The stem and handles of gold, set with
pearls, emeralds and beryls, and the base, an inverted censer also
of chalcedony with a ninth century Arabic inscription, are all
said to be late l4th century additions. However, the cup itself
is claimed to have been made in a Near E%st workshop, possibly

in Alexandria, before Christ's ministry.

A relative newcomer is the chalice which came to light in ANTIOCH
in 1910. Made from silver, the decorative framework shows Christ
and the apostles surrounded by birds on the branches of vines
aung with grapes. Generally dated to the S5th century, particular-
ly the reign of Theodosius II, it was exhibited at the British
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